


















た略語を用いる。不案内な向きは Alister E. McGrath, “Apendix 4: How to Refer to Major Primary
Sources” in Reformation Thought: An Introduction, 3rd ed. (Oxford: Blackwell Publishers, 1999), pp.
293–296 を参照されたい。ただし，McGrath には，エラスムスの最新の一次資料に対する言及が
ない。以下の略語を補足する。ASD = Opera omnia Desiderii Erasmi Roterodami recognita et
adnotatione critica instructa notisque illustrata (Amsterdam: North Holland/Elsevier, 1969–).
(１) Preserved Smith, Erasmus: A Study of His Life, Ideals and Place in History (New York: Harper &
Brothers, 1923).
(２) Roland H. Bainton, Erasmus of Christendom (New York: Charles Scribner's Sons, 1969); Here I Stand: A
Life of Martin Luther (Nashville, TN: Abingdon Press, 1950).
(３) Lewis W. Spitz, The Renaissance and Reformation Movements. Revised Edition. 2 vols. (St. Louis, MO:





Mann, Érasme et les débuts de la réforme française (1517–1536) (Paris: Librairie Ancienne Honoré






























(５) ラテン語テクストは，De libero arbitrio diatribhv sive collatio, edited by Johannes von Walter (Leipzig,
1910).因みに，ＬＢ版では第９巻。
(６) De servo arbitrioのラテン語テクストはＷＡ版18巻。
(７) エラスムス・ルター意志論争を直接扱った文献のうち目ぼしいものだけをここに紹介しておく。
Cornelis Augustijn, “Hyperaspistes I, Erasmus en Luther’s leer van de Claritas Scripturae,” Vox Theologica
(April 1969): 93–104; “Le dialogue Erasme-Luther dans l’Hyperaspistes II,” in Actes du colloque
internaional Erasme, ed. J. Chomarat (Geneva, 1990), pp. 171–184; Heinrich Bornkamm, “Faith and Reason
in the Thought of Erasmus and Luther,” trans. Anne Liard Jennings, in Religion and Culture: Essays in
Honor of Paul Tillich, ed. Walter Leibrecht (New York: Harper & Brothers, 1959), pp. 133–139; Majorie
O’Rourke Boyle , “Erasmus and the ‘Modern Question’: Was He Semi-Pelagian?,” Archiv für
Reformationsgeschichite 75 (1984): 59–77; Rhetoric and Reform: Erasmus’ Civil Dispute with Luther
(Cambridge, Mass.: Harvard University Press, 1983); Georges Chantraine, Erasme et Luther: libre et serf
arbiter: étude historique et théologique (Paris, 1981); Brian A. Gerrish, “Piety, Theology, and the Lutheran
Dogma: Erasmus’ Book on Free Will,” in The Old Protestantism and the New: Essays on the Reformation
Heritage (Chicago: University of Chicago Press, 1982), pp. 11–26; Manfred Hoffmann, “Erasmus on Free
Will: An Issue Revisited,” Erasmus of Rotterdam Society Yearbook 10 (1990): 101–121; Robert G. Kleinhans,
“Luther and Erasmus: Another Perspective,” Church History 39 (1970): 459–482; Harry J. McSorley, Luther
Right or Wrong?: An Ecumenical-Theological Study of Luther’s Major Work, The Bondage of the Will
(New York: Newman Press, 1969); Anne M. O’Donnell, “Double Portraits in the Erasmus-Luther Debate:






























Tinkler, “Conversation with Luther,” Archiv für Reformationsgeschichite 82 (1991): 59–81; James D. Tracy,
“Two Erasmuses, Two Luthers: Erasmus’ Strategy in Defense of De l ibero arbitrio,” Archiv für


































(８) Johannes Lindeboom, Het bijbels humanisme in Nederland: Erasmus en de vroege Reformatie (Leiden,
1913). 1982年再版。
(９) 最近になって，Helmar Junghans, Der jonge Luther und die Humanisten (Weimar, 1984) が，































(10) Cornelis Augustijn, Erasmus en de Reformatie: Een inderzoek naar de houding die Erasmus ten opzichte
van de Reformatie heft aangenomen (Amsterdam, H. J. Paris, 1962); Erasmus: Vernieuwer van kerk en
theologie (Baarn: Wereldvenster, 1967); Erasmus (Baarn: Ambo, 1986).
(11) Johan Huizinga, Erasmus (Haarlem: H. D. Tjeenk Willink en Zoon, 1924).
(12) Ferdinand Buisson, Sébastien Castellion (Paris: Hachette, 1892), Vol. 1, p. 366が「人類は『イーリアー
ス』を再発見したしたように『福音書』をも再発見した」（“L’humanité a retrouvé l’Evangile comme

























っていい。George Kennedyはルネサンスにおけるクウィンティリアヌスの発見を “The rediscovery
of an ancient author was perhaps never greeted with such enthusiasm throughout the learned world.” と
評する [Quintilian (New York: Twayne Publishers, 1969), p. 140]。
(14) Aldo Scaglione, “The Humanist as Scholar and Politian’s Concept of the Grammaticus,” Studeis in the
Renaissance 8 (1961): 49–70.エラスムスも，De recta latini graecique sermonis pronuntione (ASD I-4. 16)
において，このクウィンティリアヌスの“grammticus”に言及している。“Atqui Quintilianus,
praeter illas notissimus praeceptiones, a grammatico exigit enarrationem poetarum, cognitionem
historiarum, peritiam antiquitatis, scientiam vtriusque linguae, copiam emendati lectique sermonis. Super
haec omnia non satis est illi grammatice dicere, nisi et analogiis petitur, hoc ex Latine loquentium
consuetudine. Eadem opera exiget a grammatico cognitionem omnium disciplinarum, quandoquidem in
poetis frequenter incidunt quae ad musices, geometrices, arithmetices, astrologiae, medicinae, mysteria
pertinent; adde his, si libet, magicen. Nam absque rerum naturalium et cosmographiae scientia quis est
locus in poetis, quem recte possit exponere grammaticus?”
(15) 最近刊行されたものでは，Kathy Eden, Hermeneutics and the Rhetorical Tradition: Chapters in the
Ancient Legacy and Its Humanist Reception (New Haven: Yale University Press, 1997)がコンパクトなが
らよく書けている。また，Christopher Ocker, Biblical Poetics Before Humanism and Reformation
























(16) Martin Bucer to Beatus Rhenanus, 1 May, 1518: “Cum Erasmo illi conueniunt omnis, quin vno hoc
praestare videtur, quod quae ille duntaxat insinuat, hic aperte docet et libere.” Correspondance de Martin
Bucer, ed. Jean Rott (Leiden: J. E. Brill, 1979) I 3: 54–56.
(17) Z II 139: 15–17。
Ulrich Gablerは Arthur Rich, Die Anfange der Theologie Huldrych Zwinglis (Zurich, 1949)を引きつつ
こう述べる。“Arthur Rich, in his pioneering investigation, could establish that Zwingli had not dealt
with Luther’s central theological convictions until well into 1520, and that he had paid no attention to any
of the three great “Reformation” writings of 1520. According to Rich, Zwingli’s reason for reading Luther
was rather to find support for his own opinions regarding issues of church organization and church
politics (i.e., celibacy, indulgences, tithing, papal power). Zwingli read Luther’s writings as products of the
humanist reform movement… The reformer impressed Zwingli above all as a polemicist against the
secularized papal church, which, in the eyes of the man from Zurich, did not raise him above the limits of
the humanist efforts at reform…” Huldrych Zwingli: His Life and Work, trans. Ruth C. L. Gritsch
(Philadelphia: Fortress Press, 1986), p. 46.

























(20) From Lambertus Hollonius to Erasmus, Basel, 5 Dec. 1518 (Ep 904 in Allen 3: 445–446):
Locauimus operam nostram Frobenio typographo, qui Rhenani instantia, vt loquimur volgo, lubens eam
conduxit. Iacobus tuus nouatum Testamentum curat; perductum est vsque ad Paulinas Epistolas, quae
nunc excuduntur. Mori Vtopia ad vmbelicum vergit… Mittit Frobenius (libellum) Lutheri vere Christiani
theology, sed omnibus tetricis, imo superstitiosis potius, theologicis histrionibus inuisi. Dici non potest
quantum placeat studiosis: mihi certe, qui nihil omnino sum, mentem reddidit liberiorem, antea
ceremoniarum obseruaiunculis frigidissimis seruientem. O nos beatos, quibus contigit hoc saeculo viuere,
quo indice, duce ac perfectore te et literae et Christianismus verus renascuntur!
(21) “Proinde minis etiam egi cum Ioanne Frobenio typographo, ne quid operum illius excuderet.” (1520年
９月13日付教皇レオ10世宛書簡)，Ep 1143 in Allen 4: 345; “Primus obsteti ne Basileae excuderentur, et
obsteti non leuiter; primum oratione minisque praesens, mox absens literis.” (1520年12月６日付枢機卿
ロレンツォ・カンペッジョ宛書簡），Ep 1167 in Allen 4: 406; “Adeo vt quum sentirem, me apud
Brabantos agents, Frobenium instigantibus doctis, quorum erat Capito, libellos aliquot Luteri typis
excudisse, litteris illi denunciarim, fieri no posse vt amicicia mea vteretur, si talibus libellis contaminare
pergeret suam officinam.” (1524年12月12日付ゲオルク公宛書簡），Ep 1526 in Allen 6: 602–603。






















(23) “Lutherum non noui, nec libros illius vnquam legi, nisi forte decem aut duodecim pagellas, easque
carptim. Ex his quae tum degustaui, visus est mihi probe compositus ad mysticas literas veterm more
explanandas, quando nostra haec aetas immodice indulgebat argutis magis quam necessaries
quaestionibus. Bonis igitur illius faui, non malis, imo gloriae Christi in illo faui. (教皇レオ10世宛書簡），
Ep 1143 in Allen 4: 345; “Ex vniversis Lutheri libris non perlegi duodecim pagellas, atque eas etiam
carptim; et tamen ex his degustatis verius quam lectis, videbar mihi deprehendere dotes naturae raras, et
ingenium pulchre accommodum ad explicandum iuxta veterum morem arcanas literas, ad suscitandum
Euangelicae doctrinae scintillam: a qua et publici mores orbis, et scholae nimium iam indulgentes argutis
magis quam necessaries quaestiunculis, vehementer prolapsae videbantur.” (枢機卿カンペッジョ宛書
簡），Ep 1167 in Allen 4: 4063.
(24) “Quum primum Lutherus aggrederetur hanc fabulam, totus mundus illi magno consensus applausit;
inter quos arbitror et tuam fuisse celsitudinem. Certe fauebant theology, quos nunc habet infensissimos,
fauebant et cardinals aliquot, ne quid dicam de monachis. Susceperat enim optimam causam aduersus
corruptissimos scholarum et Ecclesie mores, qui eo progressi fuerant vt iam res nulli bono viro tolerabilis
videretur:” Ep 1526 in Allen 6: 602.
(25) H. Denzinger and A. Schönmetzer, eds., Enchiridion Symbolorum Definitionum et Declaraionum de rebus


























(26) WA 6: 404–469.
(27) WA 6: 497–573.
(28) WA 7: 20–38  (ドイツ語版); WA 7: 49–73 (ラテン語版)
(29) 言うまでもなく，ローマ・カトリック教会の存在を根底から否定する『宗教改革三大文書』は
いずれも「フローベン・ルター」に収められてはいない。Gäbler は前掲書で “Arthur Rich, in his
pioneering investigation, could establish that Zwingli had not dealt with Luther’s central theological
convictions until well into 1520, and that he had paid no attention to any of the three great “Reformation”
writings of 1520.” と言っておったが，ツヴィングリが「フローベン・ルター」を通してルターの
著述に出会ったことを考えるなら，至極当然である。
(30) ラテン語版はWA 7. 91ff.ドイツ語版はWA 7. 308ff.
































している。“Ego peperi ouum, Lutherus exclusit'. Mirum vero dictum Minoritarum istorum, magnaque et
bona pulte dignum. Ego posui ouum gallinaceum, Lutherus exclusit pullum longe dissimilimum… Atqui
tu ipse possis esse optimus testis me violentiam Lutheri semper improbasse, metuentem ne res in cruentos
































う。”The rumor circulated that he [=Luther] had been assasinated. Albrecht Durer, then himself in the
Netherlands, recorded in his diary. ‘O God, if Luther is dead, who will so clearly teach us the gospel? O
Erasmus of Rotterdom where are you staying? Ride forth, you knight of Christ. Defend the truth and win
the martyr’s crown.’” Roland H. Bainton, Erasmus of Christendom. (New York: Charles Scribner’s Sons,
1969), p. 167。また，以下も参照されたい。Cornelis Augustijn, “Vir duplex: German interpretations of
Erasmus,” in Erasmus of Rotterdam: the Man and the Scholar, eds. J. Sperna Weiland and W. Th. Frijhoff







加えられた「信仰問答」Inquisitio de fidei (34)と「舌について」De Lingua (35)こそ
が，併せ読まれるべきであることを指摘しておく。













(34) テクストは ASD I-3所収。タイトルの“Inquisitio”は当然ドミニコ会の異端審問に対するパロ
ディで，内容は好意的かつ建徳的である。“Inquisitio”にその意味はないが，エラスムスの意図を
汲んで「信仰診断」とでも訳したいところである。
(35) テクストは ASD 蠶-1 所収。二宮敬『エラスムス』人類の知的遺産23（講談社，1984年），p.
112に「エラスムス『言語論』 De Lingua フローベン書店より上梓」とあるのはご愛嬌。ラテン
語には「舌」と「言語」両意義があり，内容を調べもせずにタイトルだけ見て早とちりしたもの
であろう。
(36) Ep 1419 in Allen 5: 400: “S. Amice incomparabilis, mitto ad te primam manum nugamenti De libero
arbitrio. Hic perdidi dies quinque, non sine magno tedio. Sciebam me non versari in mea harena. Rogo





(37) Ep 1430 in Allen 5: 417
(38) “puto mihi fas esse tecum miscere sermonem aliquantisper. Ac si pateris, medicum agam.” “Vulgo sunt


























(39) “Sana quidem est hactenus tua oratio.” (ASD I-3. 366); “Nihil adhuc impium audio.” (ASD I-3. 369); “Nihil
adhuc audio morbid.” (ASD I-3. 370); “Ista sunt adhuc sani hominis.” (ASD I-3. 372); “Nunquam audiui
aegrotum commodius respondentem.” (ASD I-3. 374).
(40) “Ego quum essem Romae, non omnes reperi aeque sincere credentes… Quum in tam multis et arduis
consentias nobiscum, quid obstat, quo minus totus sis noster?” (ASD I-3. 373)
(41) “Nam ipse mihi videor orthodoxus.” (ASD I-3. 373). Aulusの口を通して正統を宣言するのではなく，
Barbatiusをして言わしむるのは，まさにエラスムスらしい用心深さである。
(42) これについては，以下を参照されたし。Laurel Carrington, “Erasmus’ Lingua: The Double-Edged
Tongue,” Erasmus of Rotterdam Society Yearbook 9 (1989): 106–118; Margaret Mann Phillips, “Erasmus on
























(43) Heinrich Lausberg, Handbuch der Literarischen Rhetorik: Eine Grundlegung der Literaturwissenschaft
2nd ed. (Stuttgart: Franz Steiner Verlag, 1990), p. 27; George A. Kennedy, Greek Rhetoric Under Christian
Emperors (Princeton, New Jersey: Princeton University Press, 1983), p. 182: “The homily originated in
elucidations and applications of scriptural readings in the Jewish Sabbath services… Application includes
exhortation to live a religious life and this aspect of the homily opened the way for it to be influenced by
the diatribe, the vigorous, informal, philosophical, moral, and sometimes satirical preaching of Cynic and
Stoic philosophers throughout the Greek-speaking world.”; George A. Kennedy, The Art of Rhetoric in the
Roman World 300 B. C.-A. D. 300, (Princeton, New Jersey: Princeton University Press, 1972), pp. 469–470:
“The form which provided the model for much of Seneca’s philosophical writing was the diatribe, an
ethical lecture of a popular nature, often rather loosely put together out of commonplace arguments or
examples. It originated among the Cynic and Stoic philosophers of Greece, Bion and Teles neing among the
first to use it. The first diatribes made little literary pretence and were not regarded as reaching the dignity
of oratory, but they later exercised influence on more artistic philosophical writing such as the dialogues of
Cicero or Dion or Lucian and also on the satires of Horace and Juvenal.”; Erika Rummel, The Humanist-
Scholastic Debate in the Renaissance and Reformation (Cambridge, Mass.: Harvard University Press, 1995),
p. 130: “Although De libero arbitrio was a theological treatise concerned with “a fundamental question of
the Christian religion” (as Melanchthon noted), it was not devoid of humanistic elements. It was certainly a
humanistic notion that one could have a civil exchange about doctrinal matters. Erasmus’ treatise was no
headstrong Assertio (the title of the Lutheran treatise at which he was taking aim) but a polite diatribe,
that is, a discourse exploring various solutions to a given problem. He would have been content to let his























own judgment” already pronounced on the question of free will, thus obliging him to favor one side over
the other. The treatise might therefore be said to deliver a lesson in humanist method, but it did not act as
a catalyst.”
(44) “cum unico illius dogmate conflictabor, non in aliud, nisi ut, si fieri queat, hac collisione scripturarum et
argumentorum fiat evidentior veritas, cuius indagatio semper fuit honestissima studiosis.” Walter, p. 3; “ut
superet ubique veritas, quae fortassis ex collatione scripturarum vlut ignis ex collisione silicum emicabit.”
Walter, pp. 18–19.
(45) Harry J. McSorley, Luther Right or Wrong?: An Ecumenical-Theological Study of Luther’s Major Work,
The Bondage of the Will (New York: Newman Press, 1969), pp. 121–122: “Until the eighth century, the
decrees of the Council of Orange enjoyed considerable authority, but from the tenth to the middle of the
sixteenth century, as Bouillard has shown, theologians seem to have been completely unaware of the
existence of the Council of Orange and its teachings. Only at the time of the Council of Trent were they
recovered and reaffirmed.”; H. Bouillard, Conversion et Grâce chez Thomas d’Aquin (Paris: Aubier, 1944),
pp. 94–95; 97–102; 114–121.
第二オランジュ教会会議の第１条の出だしと，アルルの司教カイサリウスによる結語は次の通
り。






















totum, id est secundum corpus et animam, ‘in deterius’ dicit hominem ‘commutatum’, sed animae libertate
illaesa durante, corpus tantummodo corruptioni credit obnoxium, Pelagii errore deceptus adversatur
Scripturae dicenti:…”; Conclusio a Caesario epics. Arelat. redacta: “Ac sic secundum supra scriptas
sanctarum Scriptuarum sententias vel antiquorum Patrum definitions hoc Deo propitiante et praedicare
debemus et credere, quod per peccatum primi hominis ita inclinatum et attenuatum fuerit liberum
srbitrium, ut nullus postea aut diligere Deum sicut oprtuit, aut credere in Deum aut operari propter Deum
quod bonum est, posit, nisi eum gratia misericordiae divinae praevenerit.” H. Denzinger and A.
Schönmetzer 前掲書 p. 132, 136。
(46) “Et adeo non delector assertionibus, ut facile in Scepticorum sententiam pedibus discessurus sim,
ubicumque per divinarum scripturarum inviolabilem autoritatem et ecclesiae decrata liceat, quibus meum
sensum ubique libens submitto, sive assequor, quod praescribit, sive non assequor. Atque hoc ingenium
mihi malo, quam quo video quosdam esse praeditos, ut impotenter addicti sententiae nihil ferant, quod ab
ea discrepet, sed quicquid legunt in scriptures, detorquent ad assertionem opinionis, cui se semel
mniciparunt.” Walter, pp. 3–4.
(47) “Etiamsi visus sum mihi, quod illic Lutherus tractat, percepisse, attamen fieri potest, ut me mea fallat
opinio, eoque disputatorem agam, non iudicem, inquisitiorem, non dogmatisten, paratus a quocumque
discere, si quid affertur rectius aut compertius, quamquam illud libenter persuaserim mediocribus ingeniis,
in huius generis quaestionibus non adeo pertinaciter contendere, quae citius laedat Christianam
concordiam, quam adiuvent pietatem.” Walter, p. 5; “haec, inquam, tenere meo iudicio satis erat ad
Christianam pietatem nec erat irreligiosa curiositate irrumpendum ad illa retrusa, ne dicam supervacanea”
Walter, p. 6–7.
























(49) Majorie O'Rourke Boyle 前掲書，pp. 1–4.
[Abstract in English]
Erasmus’ De libero arbitrio in its Historical Context
M. Inoue
The usual picture is that Desiderius Erasmus’ debate with Martin Luther over the
freedom of the will constitutes the clash between Renaissance Humanism and the
Reformation resulting in the irrevocable and complete breach. The present article
shows that this view is not historically valid, and that it is far from Erasmus’ intention
and purpose of writing the book.
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歴史的コンテクストにおけるエラスムス『自由意志論』
〔日本語要約〕
歴史的コンテクストにおける
エラスムス『自由意志論』
井　上　政　己
エラスムスとルターの自由意志・奴隷意志論争をもって，ルネサンスと宗教
改革とに一線を画するという図式が従来から一般的である。この論争によって，
ヒューマニストの王者エラスムスとプロテスタント宗教改革の父ルターは対立
しその決別は決定的であったとの見方である。しかし，エラスムス『自由意志
論』のテクストを，1520年代前半を時代考証しつつ読み解くとき，著者エラス
ムスがこの作品に託した意図が，全く違う姿をもって浮かび上がってくる。そ
して，この対決の構図が当時の状況にそぐわないものであることが明らかとな
る。エラスムス『自由意志論』とそれに続くルター『奴隷意志論』をひとつの
ピークとして，あるいは分岐点として，ルネサンスと宗教改革，ヒューマニス
トと宗教改革者の間隙に線引きをする今までまかり通ってきた見解が，歴史的
に実証できるものでないことを，本稿は明らかにする。
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井　上　政　己
